Do social movements exist?
Em http://www.interfacejournal.net/2009/01/movimentos-sociais-existem.html
English presentation of the subject: It includes the transcription of the email conversation on the topic with an webfriend.
Times we live in are historical. A rare financial crises as it happened each hundred years; the single superpower left strongly wounded; several emerging powers challenging status quo; the western emergency in the world is challenged from outside and inside western societies; the richer countries cannot avoid to broke Human Rights within its own territories and within theirs own people; the need for economic growth, which has been dir 3 decades not enough to satisfy social needs, preclude with the limits of ecological limited system on earth; even the developed countries decide to stop ecological destruction, emerging countries did already adopt the industrial and polluting way of development and do not accept to live out of the opportunities industrial society provide for some people, and not all, not everybody.

Actual social movements, for instance those participating at World Social For a, are challenged to help them selves stating publically either they have ideas about how to manage the mass one has been putted in, either they do not have a clue and, so, what they mean for the development of modern world.

It is communally recognized that the late answer is dominant and, being so, social movements are not expected to change the world – their actions seems ineffective, not useful, without other consequences than “violence” (meaning ideological and confidence destruction or even terrorism complicity).

In the sixties the end of the revolutionary political prestige of the workers movements inspire some sociologists as famous Alain Touraine to present students, women and ecological movements as “new social movements”, as the heirs of finished workers movements. Then, different kind of people (not only workers) can struggle not any more for a better social opportunity to live and to have access to essential goods, instead they look for pos-materialistic goals, such as right to be different, right to be equal, right to be healthy, right to be happy, and so on. “Everybody different & everybody equal” become a famous leftwing moral slogan, in Portuguese language at least, used very often, especially when refers foreigners.
Many sociologists, as Touraine, expected the revolution to happen in the seventies or in the sequence of this decade. They hope new social movement to behave in the 2oth century as the workers movement did in the 19the century. That is why they felt since the beginning 1) the workers social movement, struggling with their won political irrelevance, since they are institutionalized by the State, does mix with the new social movements in order to destroy their eventual ability  to change societies; 2) not all social movements were efficient looking for social changing consequences from their own social action. So, the need of scientific social theory to distinguish from the “real” social movements the not real social movements becomes a must. A list of criteria measuring the social and political impact of each social movement becomes the centre of sociological discussion of social movements.
An Italian author, Francesco Alberoni, developed a brooder concept of social movement. He stated that there are vey small and very common social movements, such as two people in love. For him social movement was less the result of a social political need for change society and it is more the result of the state of spirit he calls “estado nascente” ((re)borning state, in a direct translation into English). Most people have the opportunity to experience this state of spirit some time during his or her life. When one come out of a depressive state (after a divorce, a change of residence – leaving the parents or leaving an old companion – changing or dropping the job, etc.) one can feel everything is possible, as a rejubilation, a reborn. Then, under this state of spirit, experiencing it in social life, people around us notice the disturbing difference as a problem (one is “on the moon”) or as a gift (one is “very sensitive”), when two people living the reborn state of spirit come together they can fall in love for each other and talk to each other as they were talking to themselves (“I feel as knowing this person since ever”) and feeling as if the other person was listening to what one needs. 
The hearing activity is true (as the love) and not true (as each individual never match the ideal type of the individual). What supports the reality of the love affair is the equal social nature of any human being. The basic needs of each of the partners are equal. So, when both of them come to basics, it is inevitable they come together, as much time as they discover the alteraty of the other. That is why passion always ends few times latter. At some point in life one recovers the depression and become “rational” again. 

For this theory, political efficiency is not relevant. As one experience, most of the time nothing really changes at social level when social movements happens (and they happen currently). Only little changes occurs everyday and accumulate (or not) at different levels, from the body of the people till the ways of accepting the variation of moods of others inside families and inside the different kinds of social institutions people live in. 
Other way to discuss social movements is to recognize social opposite trends (integrative trends since the end of the World War II till the 70´s and exclusive trends since the 70´s till now a day, cf Young (1999)) promote or disperse the political and institutional change implications of social movements. The dominant understanding of concept of freedom and equality changed to as well as the technological social apparatus comparing the 70´s and the 90´s, for instance. The political global ambience returns to the individual level of experience new opportunities (for robbery of banks from inside, for instance) and close other kind of experiences (solidarity and communal experiences, for instance, become marginal).

Nobody claims globalization has been a consequence of any social movement. Eventually the reverse could be argued. And, no doubt, the world changed a lot the last decades. 
When looking at the young strong movements in Europe (Paris 2005, Athens 2008) one can record no speech. Only violence is on the screen of the TV, any way. Are they social movements, since they can have political consequences (the election of President Sarkozy; early call for elections in Greece)? Then, if one wants to call them social movements, how can one organize the sociological inquiry, since no one talk as a head of the movements? How can one access the efficiency of the social movements if no one produces some kind of evidence one can use as scientific corpus? Can one be sure that the scientific methods one is using as a standard are not they biased by the own professional convenience of the burocratic and rational sociologist? 
Any way, under the mainstream social theory standards what happened with the youngsters in Europe the last years is not a social movement not even small and not politically effective social movements. Even if for any people observing the events it seems like a social movement, and solidarity can easily be felt as a rare and anew social feeling, as a revelation of the existence of society it self (not only a add of single isolated human beings, counting only on the closest family support). 
>

> Citando Daniel Joachim <daniel_joachim@yahoo.de>:

>

>> Thank you very much for your answer!

>> And for your nice words.

>>

>> I have seen your webpage and have read one of your texts published in 

>> English, the one on Damasio. I don't feel confident about making a 

>> comment on it without having read at least one more of your texts, 

>> but I think it is an important step in direction to combine 

>> sociological thought and neuro-biology. One of my advisers here in 

>> Germany mentioned the importance of the development in 

>> neuro-biological findings. I will talk to him, and introduce your ideas.

>>

>> I like the stance that you take against the prison system in 

>> Portugal, and your self-definition of one-man social movement. If I 

>> may say, with a few people we are organizing a group against the 

>> camps for asylum seekers in Germany, and against one disastrous camp 

>> near my home town in particular. This experience, and a 18 months 

>> research experience on peace activists in Tokyo have led to the 

>> conviction that social movements are changing, and the momentary 

>> crisis opens ways to adjust theoretical work about it.

>>

>> I almost cannot stop myself from interviewing you, especially on the 

>> point why you have left the official social movement. But I have to 

>> stop myself here and postpone my questions to September, if you allow.

>>

>> For me, as someone very new to the academic world, your email gives 

>> me much hope and strength to continue. I am very grateful for your 

>> offer to help me understanding your ideas.

>>

>> I will get back to you soon,

>> with warmest regards,

>> Daniel

>>

>>

>>

>>
apad@iscte.pt wrote:

> Daniel,

>

> I was making my PhD work on "information society" on the Portuguese 

> schools, where a national governmental program had the goal of 

> introducing personal computers to teachers and students.

>

> I found enthusiastic teachers who have the opportunity to learn how to 

> use computers (1986) mixed with opportunistic teachers would used any 

> opportunity to stay far from pupils (at the time most work was to 

> organize teacher training)

>

> It happens to read Francesco Alberoni "Genesis", where he conceives 

> social movements as to coming together of people experiencing special 

> states of mind (reborning state, my translation of "estado nascente").

> he stated that two people following in love is the figure of the 

> smallest social movement one can figure out: only two people. Any way 

> he refers too to scientist and entrepreneurs as examples of people who 

> can experience reborning states and join other people in the same 

> state of mind and, together, can change the world in a less or larger 

> manner. Most of the time social movements fail to change societies.

>

> Looking at my teachers in love with the school computers and 

> struggling for time to spend alone with them I realize that social 

> movements can be performed by a single person alone. Because one all 

> are - in fact - socially linked to society, even when one are alone.

> Sometimes especially when one is alone (big decision makers do it

> alone) one is representing all society.

> For the first time I understood that something is fundamentally wrong 

> with the concept of society sociologist mainly use. Society – I 

> propose – is a positive and different level of reality, near what 

> Durkheim proposed – that is my intent of using Damasio for develop 

> this propose. Sometimes one person is actively changing society – 

> especially if one is healthy, strong, experiencing no depressing 

> problems and if the social opportunity happens. Most of the time the 

> change happens but only near the person. Sometimes, when a social 

> movement explodes as a nuclear reaction, the changes diffuse within 

> society many times without warning, many times people does not refer 

> to these changes as revolutions. Many times the changes are not 

> intellectual record by society: they become social secrets (taboo) or 

> they delude taboos (for instance, what happened with women rights 

> these last decades in the western world).

> Thank you for your interest in my work. Yes, I will be happy to talk 

> to you about social theory.

>

> APD

>

>>

>>

>>

>>> Citando Daniel Joachim <daniel_joachim@yahoo.de>:

>>>

>>>> Dear Mr. Dores,

>>>>

>>>> My name is Daniel Joachim, student of social sciences at Osnabrueck 

>>>> University, Germany. I am writing my Master Thesis at the moment 

>>>> with the title: "The impact of the financial crisis on social 

>>>> movement theories". I have a question to ask you, but first, please 

>>>> allow me to introduce myself:

>>>>

>>>> In my opinion, and as well in accordance with some of the papers I 

>>>> already analyzed, sociological theory in this crisis is 

>>>> re-inventing utopian thought and concentrates on the question of social change.

>>>> They

>>>> often do so in recognition of the significance of social movements 

>>>> - but without having any coherent and adequate theoretical 

>>>> framework of social movements, mobilization and social change that 

>>>> could grasp the width that such a change in theory encompasses.

>>>>

>>>> Traditional theories of social movements often take huge 

>>>> demonstrations as a sign of change, and organizations that work as 

>>>> cost-reducer in a rational-choice-based analysis. But I don't think 

>>>> that this understanding is sufficient, at least it doesn't serve 

>>>> the interest of many sociologist today who are concerned with 

>>>> social transformation.

>>>> For example, the critical impact of this (demonstration-) strategy 

>>>> is very low. A stronger critique can be found in negation, and thus 

>>>> via practical critique. By just doing things differently, be it 

>>>> production, social action, networking a.s.o.. As far as I can see 

>>>> it, sociological theory has of course recognized these new 

>>>> tendencies, but has not managed to put it into novel theoretical 

>>>> frameworks.

>>>>

>>>> In my opinion, this shortage causes problems for social theory, 

>>>> which are related to a mere re-production of hegemonic discourses. 

>>>> My aim is to explain about the shortage, and pose the problems it entails.

>>>>

>>>> To achieve this, I am very interested in understanding the points 

>>>> you make in your paper: "Movimentos sociais existem?", published in 

>>>> Interface, journal for and about social movements in January 2009, 

>>>> and your understanding of social change in particular. 

>>>> Unfortunately, I have to admit that I don't speak any Portuguese. 

>>>> Is there an English version available or do you have your major 

>>>> points explained in another paper as well, that exceeds the range 

>>>> of the abstract in English in the journal; or any other way for me 

>>>> to understand your arguments without engaging a translator ;)

>>>>

>>>> Warmest regards,

>>>> Daniel

>>>>

>>>>

>>>>

>> apad@iscte.pt wrote:

>>> Dear Daniel,

>>>

>>> It is very good to find some one with the some questionning process 

>>> as yourself.

>>> Thank you for presenting youtself.

>>>

>>> Till September I am travelling. so, it is not easy to write to you 

>>> (I am doing it by a note book, very slowly and with more mistakes 

>>> than usual).

>>>

>>> Please, read the English page on http://home.iscte.pt/~apad.

>>> I do not know if it suits you. my English is not the best you would 

>>> find.

>>>

>>> Maybe it is useful to you to know that I am 53 years old and I 

>>> manage a website against Portuguese prison system. I work on that 

>>> after the group of prisoners that organize a NGO to the same goal 

>>> leave prison and leave the social movement. I join the information 

>>> and the technique of complaining publicaly and continue it by my 

>>> won. My social movement is me and the computer.

>>>

>>> Please, write to me by September and remember me what you need and 

>>> what you found on the web page I mention you. I will be glad, as 

>>> much as I can, to translate to you my main argument on the paper you 

>>> mention.

>>>

>>> best regards,

>>> APD

>>>

-----Mensagem original-----

De: Daniel Joachim [mailto:daniel_joachim@yahoo.de]

Enviada: quarta-feira, 12 de Agosto de 2009 17:29

Para: apad@iscte.pt

Assunto: Re: On social movements

Dearest Antonio Dores,

Thanks again! As I am 27 years old now, my history dates back only two

years: I was doing an 18 months stay in Tokyo in order to research into peace activism and protest attitudes in Japan. What I found was the usual peace movement, with loads of groups and organizations, many of them working closely together with the government and trying to actively engage in public debates. All they do is, to say it radically, meaningless for the real peace process. The messages the had provoked feelings of sympathy with "poor" and "victim" countries, thus reproducing the hegemonic discourse of "higher" and "upper" societies, "civilized" and "uncivilized". Even though I could describe them with orthodox social movement theory, I could not detect any signs of social change.

With the help of some really interesting peace activists, I came to the conclusion that there must be something outside this discourse. One group for example refuses to work together with state-politics and funds they could have gotten financial support from. Those guys went to Iraq when the war started, to function as human shields. They got to know people from Iraq, and learned about the life there. When the activists came back, they were shocked about the media report and the work of other peace groups, only reproducing the image of an "dying" and "helpless" Iraq. This was not the Iraq they knew, and they suddenly realized that this media broadcasting is the final victory of any war.

To change that, they refused working together with established media and politics. They started working together with painters from Iraq, and invited them to Japan as they went to Iraq, mutually exchanging important cultural information while blood and US-soldiers were dominating the evening news. Bit by bit, interested people around this group (but only few, I have to say), started to accept Iraq as tantamount to themselves, as an equal partner with its own voice. The distinction between "uncivilized" and "civilized", one major feature of our official dominant reality, could be broken in this regard. The hegemonic thinking could not reach those people any longer. That is my understanding of social change, and it took a long time until I realized it.

It is a constant fight of this group, a fight against an image. This image is being produced from the government and most peace-groups alike. 

The way in which this happens can be understood if we accept that dominant discourse and counter discourse _together_ form the hegemonic discourse in a dialectic manner (certainly not new to you).

Now, after I tried to understand this, I came to the conclusion that critique cannot be formed in a counter-discourse, and that dialectic does not reach far enough to describe the different social levels as critical social theory often claims. There must be an alternative discourse, an alternative that is getting shaped in distance from the hegemonic discourse. I cannot find it in public argumentation, since, and this is where Adorno was right, as soon as I engage in public discourse I am trapped in the hegemony!

So I began looking at peace activism in Tokyo in a different way than before, trying to be more positive in my observation. And than I could see the social criticism that this peace activism arises much more detailed. And it was there that I found what I would like to call practical critique.

1) Instead of the loose network, individualized and self-relying, as we can find it on the surface on society (with neo-liberalist hegemony at process), the groups engaged in a much more deep and dense sociality (as understood in Maffesoli). So they practically criticised the hegemonic discourse, and the more people joined the group, the less they believe in individualization and self-reliance. The hegemonic, destructive notion of "one man stands alone" has been defeated in this group.

2) Instead of expensive meetings in hotels as you have it in companies, some NGOs (I saw them) and UN and so on, the peace groups in Japan prefere to organize their networking and public awarness training at what I called low-cost-management. Almost everything was self-made by the group, and it looked dilettantish. But what they achieved is

brilliant: social critique! The members criticed the hegemonic discourse, that their wouldn't be any money for social and cultural aims, or that knowledge exchange on high level is only for the rich.

Instead of the question whether or not they are doing it consciously, and what that all means for the peace process, let me better go on with my own process:

The observations and interviews I made convinced me that their is something wrong with social movement theory as I have learned about it in university. A real movement is not about rational-choice or political opportunity. What is at stake here is that many movement theories do not have a coherent concept of social change, which makes them being liable to getting trapped in the hegemonic discourse and overlook real alternatives.

This is why I am so much interested in your work. If you say that one man can be a social movement, considering that this one man can represent society, I say: yes, I think so too! Social change is happening close to the actors of society, that is precisely what I want to theorize! What I am trying now is to find a conceptual framework within the logic of social movements to make this change visible. So far I did not succeed in finding any usable theoretical works, but your email has helped me already. I will look closer at the concept of love (which I understand as social critique in a neo-liberalist reality), and the one-man-social movement using your own words (which seems to be a strong argument against individualization theory, right?).

After I have found a convincing starting point, I am planning to use Berger/Luckmann and their concept of "social construction of reality". 

They state that it is possible that within the official reality, an alternative reality is growing stronger, unseen by the others. This alternative reality grows stronger by institutionalizing social action, making the alternative reality the "official" reality for its members. 

When the time is ripe, the two realities encounter each other, and both have to question their position. The larger the alternative reality is

(better: the alternatives are), and the better integrated their members are, the less power the official reality can exercise. This is how the destructive forces of neo-liberalist hegemony can be weakened.

For my understanding of social action, Michelle Maffesoli will be of great help for me. He says that people are group-hopping, and even between groups that don't fit together (in the morning one person plays on the golf-yard, in the afternoon the same person is active in an environmental group). That means that the discourse is not so important, but rather the being-together, the group of people who "act and think alike".

Than, and that is my final point, I will try to introduce my ideas for a social movement theory that may resist the strong hegemonic forces, and gives some tools to see and understand real alternatives. But I don't know how much of that I can include in my Master Thesis ;)

I hope you are still with me, and still interested in talking about social theory with me. I am sure it will be most fruitful for me!

warm regards, thanks again and please enjoy your journey, Daniel

Jack Barbelet, "Emotions, Social Theory and social structure" 

I just read it. I found it very profound. 

He is a weberian. He is an academic. Anyway he acknowledge the need to look at the limits of the social theory.

There are some who do that. 

Bruno Latour, Reassembling the Social: An Introduction to Actor-Network-Theory

http://www.amazon.com/Reassembling-Social-Introduction-Actor-Network-Theory-Management/dp/0199256055
he is a sociologist of science.

Both this people knows a lot about the way social theory do reinforce systems of power of the state and its economic allies - the successful capitalists.

I just arrive in Lisbon. I will answer you in my own terms as soon as possible. Your experience and research is very interesting. The main event is your discovery that social theory is not impartial or even concerned about how to drive struggles for justice in society. Main sociologists will say that it would be politics and deviant to feel concerns about justice.

Com os melhores cumprimentos

António Pedro Dores

I understand the questions you make in terms of sociology of emotions, and I can feel they are very important questions. Indeed, it comes back to the question of emergence of social movements, and mobilization, or rather what actually is a social movement? There are no big organizations that organize the movements, nor does it mean a personal benefit for the violent protesters. It seems Rational Choice Theory cannot explain anything here. Thus, there seems to be no useful approach for the Greek, French and Portuguese uprising. 

If I understand you right, these upheavals are signs of something that actually happens away from the mainstream. Do I cite you rightly when I say that according to you, social change happens in marginalized parts of the everyday life? The violent action is the momentary expression, aggregated, formed and moved by emotions, for example a strong feeling of injustice? If so, I think we can add at least one more questions for our further discussion:

In the past 40 years, mechanisms came into existence which made possible that for every violent action that appears, there already are powerful strategies to make them silent. The point is that most people know that something is going wrong, but only few take to the streets. For example the German violent action on May1st, and other days, everybody saw it on TV, but nobody was surprised. It evokes the following reaction: "OK, there has to be protest because things do not go well at the moment" and that's it. The problem is that the protesters obviously don't want to have a voice in the main stream media, so they cannot spread the alternatives they have, and on the other hand the media never reports on the alternatives. So there is a huge gap between legitimization strategies (rationality) and reality (everyday life is different from how we are told). So one question is, then, what is the new quality and strategy of their dialogue in a time and space in which dialogue is used as increase in efficiency (or productivity, i.e. team work, peer production strategies in for-profit firms) in terms of dominance and control? I think this may be an important step towards an understanding of social movement, and the possibility of positive social change.

Dear Daniel,

Yes. Paris 2005 and Athens 2008 shows that no media or political protagonist is needed to social movements. Except if we decide to claim the privilege of naming social movement only what one think has merit enough, under any set of criteria one chose. That is the case of the sociological theory of social movements. It becomes strange and arbitrary to exclude this events out of the scope of the study of social movements.

No. I do not think change come only from marginal actions. The reverse I think is generally more accurate. In "normal" situations, only the elite are allowed to produce or provoke social change (manipulation of population and workers, for instance). In extra-"normal" situations the marginal people can cause change. The difference is that in normal situations one can measure the probability of success of the change commitments (accounting, management and risk actuarial techniques, for instance). In extra-normal situations rational measurements of probability of change do not mean much. 

Yes. "Democracy" did develop utilitarian social control mechanism that works. The problem is that some events shows its limits and the need for change. The more spectacular example of the end of a regime of social control has been the subprime bobble explosion. This evidence make a lot of politians to look afraid at the social side. In practice, nothing much did really happen. Any way it shows that no social control are able to control whatever is happening. That is why everybody is more and more afraid of any sign of violence. They are right. The problem is nobody knows and dare to change much.

Yes. There is a huge difference between what one represents as existing and what is the real complete life experienced. Many times one prefers not to acknowledge some traumatic or inconvenient facts or behaviors caused by one own body or social identity. The same happens to groups or institutions or nations or States or whatever human community or institution one can think of. I call it social secrets. 

Social secrets are what brings together in denial families of criminal people (pedophiles, for instance), prisons and asylums, governments and business class: people just cannot believe that elites can be so cruel. It is impossible to live knowing that. They prefer do not confront them selves with it. That is why they can support (in silence) the marginal, the loonies that say things out of their mouths, because people knows they can be right, and at the same time people just look (doing nothing) when police come to get them and do whatever Power seems to be entitled to perform without any one seems to notice. 

One day, the ignition effects happens and the people open their eyes and become astonished: Why is was previously impossible to see what is now clear? People need to kill their old master and change the rules (and the master too). That is the natural condition of human sociability. It happens like it was a socio-biological determinism. The happens when people divorce. Everybody seems to stress mostly the some way and for a long time. People react to it in different ways, but the phenomena is basically the same. 

>

